IDEALISTIC  THOUGHT  OF  INDIA
*s, r Jpanisads and did much to counteract the  anti-Hindu
propaganda of some Christian missions/'
Tagore is much influenced by Vaisnavism, and he is a Vaisnava
in his own way. He calls his Supreme Person advaitam, and his
philosophy is a sort of Vaisnava Advaita or an Advaita in which
bhakti or love plays the chief role. He does not seem to have any
logical objection to the impersonal Absolute of Sankara. He
writes: "In India, there are those whose endeavour is to merge
completely their personal self in an impersonal entity which is
without any quality or definition; to reach a condition wherein
mind becomes perfectly blank, losing all its activities. Those who
claim the right to speak about it saj^ that this is the purest state
of consciousness, it is all joy without any object or content. This
is considered to be the ultimate end of Yoga, the cult of union,
thus completely to identify one's being with the infinite being
who is beyond all thoughts and words. Such realization of trans-
cendental consciousness, accompanied by a perfect sense of bliss,
is a time-honoured tradition in our country, carrying in it the
positive evidence which cannot be denied by any argument or
refutation. Without disputing its truth, I maintain that it may
be valuable as a great psychological experience but all the same
it is not religion, even as the knowledge of the ultimate state of
the atom is of no use to an artist who deals in images in which
atoms have taken forms/'1 The impersonal Absolute may be the
scientific truth, but as a poet and a human being Tagore would
not have much to do with it. Man can take interest in the Abso-
lute only if it is humanized. He says: "As our religion can only
have its significance in this phenomenal world comprehended by
our human self, the Absolute conception of Brahman is outside
the subject of my discussion. What I have tried to bring out in
this book2 is the fact that whatever name may have been given
to the divine Reality it has found its highest place in the history
of our religion owing to its human character, giving meaning to
the ideas of sin and sanctity, and offering an eternal background
to all the ideals of perfection which have their harmony with
man's own nature/' So Tagore understands the Absolute as the
Supreme Man,3 God humanized.4 It is personality, the Supreme
Person. But what is this personality? "Limitation of the un-
limited is personality; God is personal when he creates/'5 That is,
*  The Religion of Man, p. 117.         2 Ibi&, p. 205.         3 Ibid., p. 118.
*  Ibid., p. 17.                          5 Contemporary Indian Philosophy, p. 37.
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